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Lesson 37: 
Paul’s Appeal to Agrippa 
(Acts 26:1-32)

The Setting 
(25:23--26:1)

It was a befuddled Festus who came away from the trial of Paul at Caesarea. It was perhaps the first trial at which Festus had presided. But this trial ended without a verdict, mainly because Festus did not want to offend the Jews. When Festus tried to persuade Paul to return to Jerusalem for yet another trial, he appealed Caesar. This left Festus in a tight spot. He did not have an acceptable explanation for the appearance of Paul. He knew Paul was innocent, and he had no charges to file against him. If Festus was caught off guard by the issues which surfaced during the trial of Paul before him at Caesarea, he was even more shocked when Paul appealed his case to Caesar. He was in more trouble than Paul. This would not look good on his record. He must think of something to put in his report to Caesar. He could hardly send Paul to Rome without an acceptable explanation.

It was a happy day when Herod Agrippa arrived in Caesarea, along with his sister Bernice. And when Agrippa expressed interest in hearing Paul personally, Festus leaped at the offer, arranging for a hearing on the following day. Along with Agrippa and Bernice, Festus invited the commanders and all of the influential citizens of Caesarea to help him determine the charges against Paul which should be reported to Caesar. It was with great pomp and circumstance that they all gathered in the auditorium. Paul was then brought in and Festus explained the purpose of the gathering to those present. Then, Festus turned to Paul and indicated that it was his opportunity to speak in his defense.

Paul’s Introduction 
(26:2-3)

Paul began his defense by laying a foundation with King Agrippa, whom Paul under​stood to be in charge of the proceedings. Paul could hardly express his admiration and respect for a man like Agrippa,
 but there was good reason for Paul to be pleased that Agrippa was the one to whom he was speaking. Agrippa was a man with much experience and knowledge pertaining to Judaism. Paul believed him to be a Jew who, himself, believed in the Law and the Prophets (verse 27). 

The issue at hand, in Paul’s mind, was not so much his own beliefs or conduct, nor even his alleged crime of attempting to desecrate the temple. The issue was the gospel. The issue was whether or not the gospel was legitimately to be considered a part of Judaism, or whether, as the Jews charged, it was a cult, distinct from Judaism and opposed to it (see the charge of Tertullus in Acts 24:5). Paul was setting out to show that the gospel he proclaimed was the fulfillment of the hope of Israel, as promised by God through Moses and the Prophets. Christianity, Paul asserted, is Jew​ish. Thus, at the outset of his defense, he expresses his delight that Agrippa under​stands such matters (unlike Festus). He also draws Agrippa’s attention to the “Jewishness” of his case, so that this factor will be prominent in his mind, and that he will be attentive to the Jewish issues Paul will raise. In the next verses, Paul will turn to his own involvement in and commitment to Judaism, from a very early age.

Paul’s Judaism 
(26:4-8)

The Jews consistently attempted to disown Christianity in general, and Paul’s preaching in particular, as a “counterfeit Judaism,” as a sect which did not have their sanction and which was diametrically opposed to their faith. Paul chose to deal with the issues through his own example, because his life explained and illustrated the animosity between Judaism and the gospel. Would his Jewish opponents represent Paul as some out-of-town foreigner, who came to Jerusalem to stir up trouble for the Jews? Paul was a Jew, not born in Jerusalem, but a Jew who was brought up there, trained in the strictest order of Judaism. He was no stranger to Judaism or Jerusalem, but was, from his early days as a child, an active, dynamic, leader. And so Paul began his defense by starting at the beginning, with his own faith and practice as a Jew, in Jerusalem.

Those who represented Paul as a newcomer were willfully forgetful or dishonest about their acquaintance with him, his personal religious life, and his involvement with them in Judaism. Paul was a very public figure as a Christian, but he was also well known before his conversion. If Paul was now a viewed as the enemy of Judaism and as a traitor, it was not always so. He was once their national hero. They would have delighted to have him for a son-in-law. For a long time Paul was known to these Jews as a devout Jew, a Pharisee, no less. More than this, he was a “Hebrew of Hebrews” (see Philippians 3:5). He was one of the outstanding young men of Judaism.

Verses 6-8 are somewhat parenthetical. Was Paul a devout Jew, once, and now he is guilty of forsaking it all? Far from it! Paul, in his remarks in verses 6-8, muses that it is on account of his Jewish hope that he is now on trial. He is not really on trial for opposing Judaism, but rather for adhering to it. It is his opponents who have forsaken Judaism. Paul therefore claimed that he was standing trial “for the hope of the promise made by God to the fathers,” his and theirs (verse 6). Paul is guilty of hoping and believing in the promise which God gave to the twelve tribes of Israel, and which they think they are still looking for, as they go about their religious rituals of worship.
 It is for the same kind of hope and expectation--a hope which includes as a vital part the resurrection of the dead--that Paul is now being accused. Paul’s crime, for which he is being attacked by the Jews, if for being too Jewish.

Paul now turns to Agrippa, a ruler, but also a Jew, and asks, “Why is it considered incredible among you people if God does raise the dead?” (verse 8). If belief in the resurrection of the dead is a fundamental premise of Judaism, how is it that the Jews condemn Paul for believing in the resurrection of Jesus? Why do they find believing in an actual instance of resurrection (namely, Jesus) so incredibly difficult? Judaism was not consistent with itself in its response to Paul’s proclamation of the resurrection of Jesus from the dead.

Here is the key issue, the watershed, the bone of contention between Paul and his Jewish opponents--the doctrine of the resurrection, and especially the resurrection of Jesus from the dead. This is the fuel which fires the opposition of the Jews against Paul and Christianity. This is reason for the uprisings over Paul which the Roman rulers were trying to discover. Paul let Agrippa know, at the outset, what the issue was. Paul will now follow this matter through, showing how he, as an un​believing Jew, opposed Christianity because of the same failure, and how, through a confrontation with the resurrected Christ, he was converted, from an opponent of the gospel to one of its most renowned proponents.

Paul’s Judaism and Jesus 
(26:9-11)

The failure of the Jews to be consistent with their own faith was not foreign to Paul. As an unbelieving Jew, Paul found Christianity and the doctrine of the resurrection of Jesus, an abhorrent thing, something to be violently and rigorously opposed. Could Paul understand and explain the opposition of his Jewish peers? Of course. He had done the same thing himself, before he was saved, and as a high calling thrust upon him by his own Judaism.

Paul felt obliged to attack and to oppose the name of Jesus of Nazareth, who was worshipped and followed by Christians as the risen Messiah of Israel (verse 9). He practiced his opposition in Jerusalem and far beyond, even to foreign cities (verse 11). With a vengeance, he sought to force Christians to renounce their faith in Jesus as Messiah, by blaspheming.
 Many, he cast into prison, and others he enthusiastically voted for their execution, as heretics. In his opposition to Jesus, he worked closely with the Sanhedrin
 and with the cooperation and support of the chief priests, the very ones who now took the lead in opposing him.

Paul understood his opponents well, and well he should. He understood them well because what they were to him, he once was to many other saints. His opposition to Christianity, to the gospel, was the result of his own misguided Judaism. This error was only to be exposed and corrected by a direct encounter with the risen Jesus, which Paul now goes on to describe as the turning point in his life and in his understanding and practice of Judaism.

Paul’s Conversion and Commission 
(26:12-18)

Paul’s conversion is but one part of his defense. Seven verses describe his conversion experience on the road to Damascus, while his entire defense is contained in 17 verses. His conversion is not the only aspect of Paul’s life which is described in his defense, but this experience of being confronted by the risen, glorified, Jesus was the turning point of his life. The change from what he once was, a violent persecutor of the church, to what he had become, a powerful proclaimer of the gospel, is the result of his “conversion” and his “commission,” which took place as Paul was on his way to Damascus, to persecute the church there.

Paul did not describe his conversion as some kind of evolution, but rather as a radical transformation, a change from darkness to light, from death to life, a change from persecuting Christianity to practicing and promoting it. He was actively opposing the church when Jesus stopped him dead in his tracks and turned him around. He was not seeking the truth; he was convinced that he knew the truth, and that Christianity was a lie. He was not acting independently in his persecution of the Christian community; he had the full consent and authority of the chief priests.
 

At midday, when the sun would be at its brightest, Paul and those with him were smitten with a heavenly light, far brighter than the sun (verse 13). All fell to the ground, but only Paul heard the voice from heaven, spoken to him in the Hebrew dialect, “Saul, Saul, why are you persecuting Me? It is hard for you to kick against the goads”
 (verse 14). The light alone should have been terrifying to Saul, but the words which were spoken to him from heaven must have been even more troubling. The voice was a heavenly one, and Saul therefore rightly recognized the speaker as “Lord.” God was talking to Saul. And, God was somehow being persecuted by Saul. How could this be? Saul was persecuting Christians, followers of Jesus. The next words, “It is hard for you to kick against the goads,” are found only in this account, and not in the other two. These words seem to indicate that while Saul was strongly opposing Christianity, and at the same time persecuting the “Lord,” he was doing so in a futile effort, to his own loss. In our own vernacular, Paul was “shooting himself in the foot.”

Paul asked the inevitable and ultimate question, to make certain of the identity of the “Lord” who was speaking to him from heaven, “Who art Thou, Lord?”
 If Paul had not already figured it out, the voice supplied the answer: “I am Jesus whom you are persecuting.” Paul never argued this matter, not now, not ever. It was Jesus. He had been dead wrong. Jesus was alive! Therefore, Jesus was the promised Messiah, and the hope of Israel! And in persecuting the church, Paul was persecuting Jesus. In seeking to serve God according to his understanding of Judaism, he was actually opposing Him. The doctrine of the resurrection of the dead was now no longer a mere theory, but a reality. Jesus is alive. Jesus rose from the dead!

Paul is not concerned with reporting all of the details of his actions over the next three days, and of his conversion. For his purposes, the appearance of the resurrected Jesus on the road to Damascus was the cause of his conversion. It was the truth of the resurrection of Jesus which was the turning point in his life. No wonder the resurrection was such a crucial matter with Paul. And little wonder that the proclamation of the gospel (including the vital element of the resurrection of Jesus) was such a touchy point with the unbelieving Jews. To admit that Jesus was risen from the dead would not save one, in and of itself, but it would logically point to the fact that Jesus was who He claimed to be--Messiah--and that the Jews (as well as the Gentiles) were wrong to have rejected and crucified Him. 

Paul now moves on to the “divine commission” which was given to him at the time of his conversion. Like every believer, Paul was saved for a reason, and that reason is expressed in the song which goes, “We’re saved, saved to tell others . . . “ Paul was commanded to stand up, and was told that his commission was the purpose for which the Lord had appeared to him (verse 16). He was appointed to be both a minister and a witness, not only to the things which he had just seen, but also to those things which were yet to be revealed to him in subsequent appearances. 

With this call to be a witness, was the promise of divine protection, both from the Jews, and from the Gentiles, for he was being sent as a witness to both groups (verse 17). He was called to be God’s instrument of salvation to men and women of both groups. The nature of this “salvation” is described in verse 18. His calling was to “open the eyes” of those who were blinded by their sin, so that they might “turn from darkness to light,” and “from the dominion of Satan to the kingdom of God.” The goal of this was the “forgiveness of sins” and the reception of “an inheritance,” by all who have been sanctified by faith in Jesus.
 What volumes of truth and encouragement are found in these few words, which only summarize that which occurs when one is saved. Books have been written on these matters. Paul, in his epistles, will have much more to say about these things himself.

What is important for us, here, is that the Lord has commissioned Paul to proclaim the gospel, so that what he has come to experience, may be the experience of countless others. His eyes have just been opened, to “see the light.” He has just been plucked from the clutches and control of Satan, and now is under the dominion of God. He has received the forgiveness of sins, and has the sure hope of an eternal inheritance. And he now has the privilege of introducing others to the same salvation.

The Consequences of Paul’s Obedience to His Commission 
(26:19-23)

Paul now presses on to show the consequences of his conversion and commission. His encounter with the resurrected Jesus radically changed his life. He no longer persecuted the church but preached Jesus as the Messiah, the Christ. His conversion and commission was the basis for the life which he now lived. He would not disobey his heavenly calling. His desire was to fulfill his calling. 

It was the pursuit of this calling which brought about his persecution by the Jews. If Paul’s conversion and commission radically changed Paul, it also changed Paul’s status with the Jews. Was he once a “Hebrew of Hebrews”? Was he once a Pharisee of the strictest order? Was he once the hero, the bright and shining star of Judaism? No longer. His conversion made him a traitor to Judaism. Just as he once pursued Christians to the death, he was now pursued by the Jews to the death. They wanted him dead, and simply for believing in Jesus as the Messiah, raised from the dead. He now believed in Jesus as the fulfillment of Israel’s hopes, and thus he became their “public enemy number one.” Would the Roman rulers wish to understand what all this intense anger and opposition was all about? Here is the reason.

It is because of this that Paul was seized in the temple, and the Jews sought to put him to death. It was not because he had desecrated the temple, but because he had believed in Jesus, and was now proclaiming Him as the Messiah. And, his deliverance from the Jews, while through the instrumentality of Roman officials, was ultimately the fulfillment of the Lord’s promise to protect him from the Jews and the Gentiles. Neither the Jews nor the Gentiles could prevent Paul from fulfilling his commission.

This is why Paul is now standing before this group of prominent leaders, because he is still endeavoring to fulfill his calling, “testifying both to small and great, stating nothing but what the Prophets and Moses said was going to take place; that the Christ was to suffer, and that by reason of His resurrection from the dead He should be the first to proclaim light both to the Jewish people and to the Gentiles” (verses 22 and 23).

To this group of “great” people, Paul had nothing different to say than to the “small,” that the salvation of the world comes only through the “hope of Israel,” the Lord Jesus Christ, who was coming, death, and resurrection was foretold by the Prophets and Moses. These promises were fulfilled in the person of Jesus. Jesus was put to death by the Jews and Gentiles (with the help of Roman rulers), and by virtue of His resurrection from the dead, he was (on the road to Damascus) the first to proclaim “light” to the Jews and the Gentiles. And what Jesus first did, Paul and the church continued to do. 

Paul’s message was a declaration of the gospel. This group, who thought they were judging Paul, and making some decision about his ministry, must make a decision about his message. They must repent and must believe that which the Jews rejected, that which Paul himself rejected, until he had seen the risen Lord himself. No report is given of any having come to faith that day, though some may have believed. But there is at least no question but what they heard the gospel, perhaps for the first and only time. Paul had fulfilled his commission this day.

The Conversation of Paul with Festus and Agrippa 
(26:24-29)

The gospel controlled Paul, it dominated his life. The text does not tell us this in so many words, but I get the feeling at this point that Paul was getting excited about his presentation of the gospel. He was no longer talking about Christianity as some academic theory, or even as the topic of great debate and intense opposition. He was presenting the gospel as the means by which this audience could be saved. Paul was actually calling on this group to repent and to believe. He was not only trying to convert the Jews and the heathen, but him. He was not pleading with this crowd for understanding or sympathy; he was calling on them to believe and be saved. He was trying to convert them!

Festus could not stand it any longer. I can almost hear him mumbling to himself, “What next? Will this Paul give an invitation? Will he have an altar call? This is no defense, it is a crusade!” Festus broke in. He could stand it no longer. He accused Paul of being out of his mind. Was Paul a scholar? Festus would grant this. Was Paul correct in his understanding and interpretation of the “Jewish Scriptures”? Festus might even grant this. But leave off this invitation. Forget the altar call. Festus protests, “This is insane!”
 

Paul defended his presentation. His message was nothing less than solemn truth. The words of an insane man cannot be taken seriously; the words which Paul spoke must be taken as a matter of eternal life or death. The gospel is both truth and reality.
 Paul quickly turned his attention to Agrippa, a Jew, whom Paul believed was convinced that the Old Testament revelation was the Word of God. Agrippa also knew from his own experience that Paul was speaking truthfully and accurately. These were not mad ramblings, the product of a confused mind. Paul’s words, Agrippa must know, were consistent both with Old Testament revelation and with events as they had taken place in Israel. And so, turning his attention to Agrippa, Paul pressed him for a commitment. Does he believe? Will he believe? Paul’s case is no longer in view, but Agrippa’s salvation. Where does he stand? What will he do? Even if Festus rejects Paul’s words as insanity, Agrippa has much more knowledge. Paul urges him to cross the line, to make the commitment, to see the light, to be saved.

Agrippa knows he is on the spot, and appears to be uncomfortable. He seems unwilling to believe, and yet unable to deny what has been said. His response to Paul has been understood in various ways.
 One thing we can all agree upon, however, Agrippa did not come to faith in that hour. He makes no confession of faith. Whether he speaks with “tongue in cheek” or with some sincerity, he does not profess faith in Jesus.

Paul is not taken back. He picks up the conversation where Agrippa left off. Would Agrippa accuse Paul of trying to convert him? Paul did wish to do so. It was Paul’s desire that Agrippa and all the others might be just as he was--saved by grace, through faith in Jesus as the risen Lord--except he would not wish his chains on anyone else. This seems to be said with a “twinkle in his eye.” And with this final statement (at least as reported by Luke) the interview is over. Things are getting uncomfortable, not for Paul, but for his audience. It was they, after all, who were on trial, not Paul.

The Conversation Between Festus and Agrippa 
(26:30-31)

The reason for this meeting was not (in the minds of that crowd) to give Paul a chance to preach to them and to seek to convert them, but to hear Paul’s case so as to give Festus something to report to Caesar. And so as Paul left, those gathered together for this occasion turned to one another, expressing their unanimous conclusion: this man was not guilty of any crime. Agrippa had come to the same conclusion, when he expressed privately to Festus. There really were no charges against Paul that would hold up in court. Paul should never have been brought to trial in the first place. 

This must have been an unsettling thing for Festus to hear. It was no compliment to his handling of the matter. The reason why Festus had a problem on his hands was because there were no valid charges against Paul. The Jews were wrong. Had Festus dealt with Paul justly, he would not have the problem which he now faces.

But Agrippa not only thinks that Festus was mistaken; he also indicates that Paul was foolish to have appealed to Caesar. Had Paul not made this appeal, Agrippa reasoned, Paul would now be a free man. Agrippa must not have been aware of the plot against Paul in Jerusalem, for he would have realized that to be free in Jerusalem (or even to be in Jerusalem under Roman guard) was to be in danger of assassination. It may have seemed foolish for Paul to go to Rome, but then Agrippa was not aware of the divine plan, which included Paul’s journey to Jerusalem, and then Rome.

� “. . . he now made bold, even before Agrippa whose father had beheaded James and sought to execute Peter (Acts 12:1-6). Carter and Earle, p. 383.


� You will notice that in the expression, “as they earnestly serve God night and day” (verse 7), the term “God” is in italics in the NASB. This is because the word has been supplied--I believe wrongly so. The term is used for the worship of God, but it is also used of worship which could include false worship. I do not think that Paul is here saying that they earnestly worship God, but that they earnestly go about their religious observances. The Amplified Version seems to agree, for it renders the text this way:


“Which hope {of the Messiah and the resurrection} our twelve tribes confidently expect to realize, as they fervently worship (without ceasing) night and day.” The New Jerusalem Bible renders it likewise. Other versions supply the word “God,” but with italics.


� “In fact, it would appear that Paul was implying that the real controversy was one of the liberal Sadducean Jewish party against the orthodox Pharisaic party, rather than the Jews against him personally.” Charles W. Carter and Ralph Earle, The Acts of the Apostles (Grand Rapids: Zondervan Publishing House, 1973), p. 382.


� “The best parallel to Paul’s activity is provided at a later date by Pliny, the Roman governor of Bithynia, who tells us that he brought people suspected of being Christians before his court: ‘Those who denied they were, or ever had been, Christians, who repeated after me an invocation to the gods, and offered invocation, with wine and frankincense, to your image, which I had ordered to be brought for that purpose, together with those of the gods, and who finally cursed Christ--none of which acts, it is said, those who are really Christians can be forced into performing--these I thought it proper to discharge’ (Epistles 10:96). This account is written, of course, with reference to a pagan court, but a similar kind of procedure will have taken place in a Jewish setting.” I. Howard Marshall, The Acts of the Apostles (Grand Rapids: William B. Eerdmans Publishing Company, reprint, 1987), p. 394.


� Some believe that Paul was actually a member of the Jerusalem Sanhedrin:


“However, Conybeare and Howson state: ‘There are strong grounds for believing that if he was not a member of the Sanhedrin at the time of St. Stephen’s death, he was elected into that powerful senate soon after; possibly as a reward for the zeal he had shown against the heretics. He himself says that in Jerusalem he not only exercised the power of imprisonment by commission from the High Priests, but also, when the Christians were put to death, gave his vote against them. From this expression it is natural to infer that he was a member of the supreme court of judicature.’ 


The foregoing authority notes that membership in the Sanhedrin was restricted to fathers with children, since such would dispose them to mercy. Since it was customary for Jews to marry young, Paul may well have qualified, though it is not known what became of his wife and family. Dummelow is specific when he says, “The Gk. means ‘the vote of a judge’ and establishes the fact that at the time of the death of Stephen, Paul, though so young a man, was a member of the Sanhedrin. Thus we must be content to conclude that Paul was either a member of the Sanhedrin, or if he was not, then he was invested with very special authority by that body, before his conversion.” Carter and Earle (quoting Conybeare and Howson, op. cit., p. 12 and Dummelow op. cit., p. 851.), p. 384.


� Technically, Paul’s conversion and commission were spread out over three days, as a reading of all the accounts will indicate.


� This Saul, was commissioned by the chief priests, but he is about to be converted and commissioned by the risen Savior. It seems that Luke contrasts these two “commissionings.”


� “A proverbial saying, found both in Greek and Latin, usually with reference to fighting against the will of the gods, but not yet paralleled from any Semitic source. The word . . . means, in this context, not “difficult” but “painful,” hence RSV, It hurts you . . . “ Carter and Earle (quoting from The Interpreter’s Bible, IX, 326), p. 385.


“Another remarks of the expression: ‘It supplies an apt figure for resistance to God; and here it conveys an important intimation that Saul’s zeal for Judaism had not been according to knowledge, but rather against the driving of the divine will.’” Carter and Earle (quoting Rackham, op. cit., p. 468) p. 385.


� Paul also asked the Lord, “What shall I do, Lord” (Acts 22:10), but this question is not repeated here. What Paul must do will be indicated--not his immediate actions, such as going into Damascus, but his life-long tasks, his calling, his divine “commission.”


� “In summary it may be noted that Paul’s commission implies a series of spiritual transferences for the converted man: (1) from blindness to sight (2) from darkness to light; (3) from the kingdom and dominion of Satan to the kingdom and dominion of Christ (cf. Rom. 1:18-32); (4) from condemnation unto death to remission of sins unto eternal life; and (5) from spiritual poverty and moral pollution to a heavenly inheritance and moral purity.” Carter and Earle, p. 387.


“His task is defined more closely in language based on the description of the Servant’s commission in Isaiah 42:6f. He is to open eyes that are blinded by sin, to convert people and bring them out of the realm of darkness into that of light, i.e. from the power of Satan into the area where God reigns (cf. Is. 42:16 and especially Col. 1:13f. which gives a remarkably close parallel to the wording here.” I. Howard Marshall, The Acts of the Apostles (Grand Rapids: William B. Eerdmans Publishing Company, reprint, 1987), pp. 396-397.


� “Maine, thou art mad, meant first ‘to rage, be furious,’ then ‘to rave, be mad.’ It was often connected with demonic influence (cf. John 10:20). Here it perhaps means that Paul’s ‘enthusiasm seems to have overcome his better judgment.’ Carter and Earle, quoting Abbott-Smith, op. cit., p. 275 and Arndt and Gingrich, op cit. p. 487, p. 389.


� “The word soberness answers Festus’ petulant accusation of insanity. The Greek word has no reliable English equivalent. It is sophrosune. To translate it, as the New Testament does, by ‘soberness,’ ‘moderation,’ ‘self-control,’ ‘temperance’ is to touch its meaning from various angles, but not to cover it. The word has two roots, an adjective root meaning ‘safe’ and a noun root meaning ‘mind.’ It meant in Greek that ideal balance of thought which never flew to extremes. It is implicit in Paul’s survey of Christian virtue in Romans xii where it may be rendered ‘Christian sanity.’ Notice, for example, verse 3: ‘For as God in his grace has enabled me, I charge every one of you not to think more of himself than he ought to think, but to cultivate Christian sanity, according as God has given to every man faith as a measure.’” E. M. Blaiklock, The Acts of the Apostles (Grand Rapids: Wm. B. Eerdmans Publishing Company {photolithoprinted}, 1966), p. 188.


� “Alford takes a somewhat more negative view of Agrippa’s seriousness. He declares: ‘Most of the ancient commentators take the words as implying some effect on Agrippa’s mind, and as spoken in earnest: but this I think is hardly possible, philologically or exegetically.’ Brown supposes that Agrippa’s reply was ‘a high compliment to the persuasiveness of the speaker.’ 


It does not appear that the question as to whether Agrippa was serious or sarcastic can be settled on the basis of the Greek text. The best that can be said is that the Greek of this verse seems to favor an insincere or cynical attitude on his part. Carter and Earle (quoting Henry Alford, op. cit., II, 283 and JFB, VI, 175), p. 390.





